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GENERAL REMARKS 


Heart, Vision, Structure and Change 


1. For many years I have been observing the re | 
ponse and reaction of people to the call of Renewal. I have 2 
been analysing it and reflecting on it as to why they react in 


of world vision and mental structure. 


It is this vision that is described in this paper. It is 
a personal reflection and synthesis of mine; as such it has ‘ 
all the merits and demerits of anything personal. . 

2. Since the root cause of one’s response and seactiny 
to anything is to be found in this vision and mental structure, 
unless the vision changes and the structure is modified, no- | 
thing can change in practice, at the level of comportment and | 
behaviour. 


3. Here we are concerned not with good intentions | 
and ideas but with the feelings of others and with our sensi- 
tivity. We are concerned about spirit and attitudes. Further, 
our comportment is determined by our attitude. Attitude 
or vision refers to the position of the heart, while comport- 
ment or behaviour refers to the position of the body, the one | 
influencing the other. | 


4. Our reflection here is not at the level of ideas and | 
theoretical awareness but at the level of spontaneity, reflexes ‘ 
and practical actions, comportment and patterns of behaviour. 


>. From my experience of past several years I realize | 
that this topic is crucial. Some may find it elementary and 
ordinary; there.may be nothing new, sensational and striking. 
Hence the danger is that we may not pay much attention to it. | 
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6. Even if we knew everything we might not be aware 
of it; and even if we were aware of it we might not see all 
implications and consequences. We need to have an exchange 
and discussion about the influence of the vision on each one 
of our relationships and actions. One’s style of life and the 
line of thinking, theology, exegesis, catechetics, dialogue and 
evangelisation, liturgy and prayer, Organisation of structure 
and imstitutions are determined by it. 


7. The change of heart or a new heart is the basic exi- 
gency of renewal. This new heart gives us a new vision, for 
one sees with the heart. 


8. Vision is the vue d’ensemble, a comprehensive 
view of the whole reality or seeing all the realities in their 
relatedness within a single framework. It is a Picture of the 
totality at a glance. 


9. The new approach in theology also supposes and 
calls for a new vision and enables us to make a new synthesis, 


10. A leader is a man/woman of vision, one who has 


a breadth of vision and a sense of history and one who sees 
e whole space and time, the total reality. 
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11. We have a mental vision and a physical vision; the 
physical influenced by the mental and inversely. One could 


also speak of a cardiac vision (cf. no. 7). 


12. Vision should not be identified with anarchy and 
confusion. Vision is not something nebulous. A man of vi- 
sion is not a visionary. Since it is a vision of teality, this vi- 
sion is structured. Correspondingly we have a mental struc. 
ture and a physical structure of realities, the mental catego- 
ties influencing the physical and inversely. The current re- 
action to institutionalism is well known; yet we need struc- 
tures and institutions which embody and promote values 
that we esteem and that will bring about the changes we con- 
sider necessary. Here we are concerned, in any case, with 
inner structure, the mental structure of our vision, 


13. This structured vision is constituted of elements. — 


Now the major and basic realities which make this structure 


and constitute our life-milieu and which are to be related — 


in our vision are: 
God and man, the world and the Church. 
14. Realities are grouped and situated, evaluated and 


understood by what is called model. They also serve as a 
framework of reflection and as a tool of analysis. Every science 


has its own models: economic development, political system 


or social organisation, ideologies, etc. In theology too we could 
have models. Over the years I have worked out two models 
as instruments of understanding the Church, its relation with 
other realities, its mission, its mode of existence and opera- 
tion; and correspondingly its identity and specific role in 
society. 


15. As a method of study I shall present to you two 
models. 1 shall first evoke Model I vision and evaluate it. 
Then I shall describe a second vision or Model II, the new 
or rather the renewed vision of realities. The latter is as old as 


the Bible and yet as fresh as today since it emerges as relevant — 


in the actual context of Vatican II and post-Vatican period 
(Gaudium et Spes). ? 


16. The presentation of these two models does not tend 
or intend to judge or label them. It is for each one of us 


to understand and distinguish the two models and to iden- 
tify one’s own vision and verify whether his vision is correct — 


and christian. 


In general none of us can pretend to have an entirely — | 
correct Christian vision. We shall be tending towards it as 
the heart changes and the society undergo change! Inversely a_ 
correct christian world vision can challenge, facilitate and sus- — 
tain both the heart-change and social change,  attitudenal 


change and structural change. 
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MODEL | 
VISION OF REALITY 


order. They are considered not only. as separate and distant 


but also as mutually opposed and exclusive. We live and 
move among these four realities in such a relationship, 


A. The Four Major Realities: 


creative action. 


We form different images of God and project them on 
Him. We attribute to him different roles to be played ac- 
cording to the needs we have. Our different attitudes to- 
‘wards Him are determined thereby, 


2. Man: Due to an over-emphasis laid on unchanging 
Essence, man is considered as a mould producing the same 
kind of people like factory products. Hence one considers only 
what is applicable to all men, in all places, at all times and 
in all situations. 


Sufficient attention is not paid to man as existence and 
dynamic reality. One rarely considers man as one who con. 
stantly changes and grows rapidly and radically, 


Further before God, he is considered as nothing, as 
dust and ashes, or as having no self-worth, or he is treated so 
insignificant that he becomes a non-entity. Hence he is ignor- 

even as a reality in the structure of major realities. 


is 


One is afraid to predicate anything of him or attribute — 


anything to him lest we should disparage God. If at all one 
attributes anything it is sin. He is underlined in his sinful- 
ness and as needing salvation. 


3. The World once created is supposed to go on by 
itself like a machine. 


It is thought of as a static and flat space. 
Due to sin it has become bad and a ‘God-forsaken place’. 


Hence it is in need of salvation. 


4. The Church: The Christians imagine that they are 
not of this ‘wicked world’ but that they belong to another 
world of their own, the Church. This Church is considered 
to be constituted by institutions and premises, churches and 
chapels, schools and hospitals, convents and compound walls, 
our structures of authority, our forms of government, our 
set up of administration and our laws of order, in a pyramidal 
structure from top to bottom, from the Pope to the laity. 
God is supposed to abide only in the Church and not in the 
world. 


B. Relationship among them: 


Now we shall see how these four realities are related 
to one another in this vision. 


God has communicated and entrusted to the Church 
what is necessary for the salvation of sinful mankind in this 
godless world. This is called God’s revelation of truths. 

q PaH WwW ° YAH ic 3 ~ ‘Ss Sa 

_ Within the Church are supposed to be found all truth, 
goodness, beauty, holiness, salvation and their source, God’s 
presence, Outside the Church, in the world are encountered 
only error and falsehood, sin and evil, corruption and wicked- 
ness, conditions for damnation. 


The world and its realities are labelled therefore as secular, 
profane, worldly, natural, material and pagan in the pejora- 
tive sense, while the Church and its realities are called holy, 
sacred, heavenly, supernatural, spiritual and christian. 
Further we identify the clergy and the religious, evangeliza- 
tion and catechesis, prayer and worship and services of charity 
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» with the “Church”. Human life and the various aspects of 


the temporal order such as sex, marriage, family, economic, 
social, educational and political activities, work and leisure, 
man and humanistic ideologies, science and technology, cul- 
tures and other religions are identified with the world, with 
the man-centred realm. The laity belong to the “world” and 
have no specific role to play in the Church except being pat- 
ients and recipients, playing the second fiddle to the clergy, 
and seeking ascendancy in ecclesiastical circles. Of this laity 
the youth, especially the workers and the students are brand- 
ed and rejected as the outspoken and typical representatives 
of the ‘world’, of the other side. 


In this relationship the Church is supposed to fulfil 
her mission by transmitting to the world what is revealed 
by God for the world’s salvation. The people of the Church 
ate supposed to go forth from their ghettos, move from ‘their’ 
world to the pagans in the ‘other’ world, shout out the 
revealed doctrines, persuade them to abandon the wicked 
world and to enter the Church. As men are thus transfer- 
ted from the sinking boat of the world into the safety of 
the Church compound, the mission of the Church is suppos- 
ed to be fulfilled, men saved, and the Kingdom of God 
established. 


This is evidently a caricature. Yet one can ask oneself 
if this is not more or less a vision of things, types of sela- 
tionships, and manner of acting which are ours? 


C. Evaluation of this structure and vision: 


Now we shall evaluate this relationship. 


It implies the following: 


1) In this picture and structure there is no place for man; 
‘and God’s presence is very much limited: to the Church 
and to the ‘sky’! 


2) A separation of and opposition between the world and 
the Church, society and religion, culture and cult, christ- 
ianity and other religions. God-centred world and man- 
centred world is maintained. 


3) 


4) 


6) 


7) 


8) 


9) 


10) 


11) 


*tion-history and _ salvation. 


A lack of contact and dialogue between the Church and the © 
world, between the evangeliser and the evangelised, 
the catechist and the audience, between the parish priest 
and his parishioners, between teachers and students, etc, 
is evident. 


A pessimistic and pejorative attitude is fostered towards 
the world, man, the present life, the realities of the tem- 
poral order, the other religions, all forms and movements 
of humanism and various ideologies. 


A dichotomy between the sacred and the profane, the 
temporal and the spiritual is lived. 


A non-recognition of the value and raison d’etre of the 
temporal order, of its orientation and goal, of its con- 
sistency and autonomy, as well as a denial of anything 
positive and values in other religions (Hinduism, Bud- 
dhism, Islam, etc). 


World history and salvation history are seen as parallel 
lines. 


Revelation and salvation are limited to Judeo-Christian 
traditions excluding other peoples and religions, in a 
narrow, linear, exclusivist, particularist concept of salva- 


Revelation is regarded as merely a communication of 
abstract truths, and faith as an intellectual assent to the 
truths revealed and communicated and missionary work 
as a transmission or teaching of truths. 


The attitude on the part of those who are related to by 
the Church is receptive, passive, repetitive and un-involv- 


ed. 


The mission of the Church through evangelisation and 
Catechesis is considered as teaching of truths and moral 
precepts starting from doctrines and principles, applic- 


able to all men, irrespective of their age, life-situation, 
profession, culture, etc. 


a4, 


@ 2) Preaching or proclamation of the Gospel is looked upon 


as verbal and oral announcements, made in school or 


church, in a stereotyped manner, mainly through formal 
instructions. 


13) This communication is done in absolute, essentialist and 


static terms, under the pretext of not adulterating God’s 
word, and for fear of betraying it. This obviously re- 
sults in irrelevance and this leads to non-listening and 
rejection. 


14) The image of the Church’s success is merely understood 


in terms of territory: a spiritual empire, with an over- 
emphasis on institutions and structures. The expansion 
of the Church is determined mainly by number and 
quantity: statistics. 


15) The Church projects a conquering image and breathes 


a crusader spirit. The tendency of the Church appears to 
be to absorb the world and to subordinate the temporal 
order, in the name of her double jurisdiction, and uni- 
versal lordship, temporal and spiritual authority inherit- 
ed from Christ for ushering in a universal spiritual reign. 


16) Against this background missionary activity or religious 


instruction is viewed by non-Christians and by the audi- 
ence. 


a) as an act of spiritual aggression, as an interference 
from an outside authority, as a confrontation between 
two opposite parties, as a forced imposition of some- 
thing unwanted or at best. 


b) as an act of condescension and paternalism on the 
patt of the ‘haves’ towards the ‘have-nots’, as bring- 
ing Jesus Christ, to where he is not present, as offer- 
ing truth, light and life to those who are in error, 
darkness and death. 

c) as an act of pretended fulfilment of the unfulfilled 
aspirations of people in other religions. 


d) and more recently as a recognition and explicitation 
of the active presence of Christ in the religions and 
in realities of the temporal order. 
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17) The missionary Church is considered as a foreign body, 


18) Conversion in this context implies a negation of the 


19) The reaction of our fellowmen has been adverse: they have 


20) Two Conclusions in three words: Inside the Church: 
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as an alienating force, as a state within state, as a pre- 
ssure group as a marginal group or as @ ghetto whose 
interests do not tally with the common CORESsm of 
society, whose eyes are not directed towards their fellow 
citizens, but towards foreigners and themselves (intro- 


verted or foreign turned). 


world, a total break with one’s whole past, abandoning 
all that one cherished most. The new converts are cut 
away from the mainstream of their national, cultural and 
social life. It means stripping oneself of everything old 
in order to accept unreservedly the christian message 
with its western cultural expressions, formulations, 
thought-patterns and systems, religious practices and 
forms of prayer and worship. It becomes an evasion from 
one’s commitment to the world and task in society. This 
is exactly what is called alienation. Conversion means 
proselytism with a concommitant change of religion by 
force or compulsion, by persuasion of allurement, by 
means direct or indirect. 


been allergic to missionaries and mission work. Their 
normal response has been in the form of e.g. afti-con- 
version Bills in some states of India. In this picture, the 
various self-sacrificing and disinterested services that 
the Church has been rendering are forgotten in spite of 
the stereotyped and of-repeated praises lavished upon 
us by government officials and national leaders. 


complacency, self-sufficiency and clericalism; and Out- 
side the Church: superiority complex, domination and 
triumphalism. 


MODEL II 
VISION 


We shall now present another vision different from that 
of Model I. In this vision the four realities are related not 
as four separate ard opposed realities, but as immanent to 
one another and making a single whole, though they remain 
distinct, with openness and dialogue, inter-action, and trans- 
formation, solidarity and collaboration. This relationship is 
of static order but of dynamic one: 


A. Man and the world, History and Life: 


1) In the beginning God created the heavens and the 
earth, (the world). He found it ‘was good. And He made man 
in his own image and likeness, male and female, as a com- 
munity. God saw all that He made and found that it was 
good indeed and very good. He placed man in this world 
and made him master of everything to fill the earth, subdue 
it, and transform it. Thus came into existence the world 
and the human family in it. God thus shared with man his 
creative responsibility and treated him as a partner and 
collaborator. A living man is indeed the glory of God. (cfr. 
Ps. 8, Heb. 1-2). 


2) There began the historical adventure of mankind, 
a movement towards its consummation, in view of its total 
becoming. Under the dynamism injected into the world and 
man, by the creator, this human family embarked then on a 
journey towards its destiny, both as a person and as a com- 
munity, deploying its potentialities, exploiting its resources, 
actuating its faculties, developing its talents and inventing 
new tools for its evaluations. Engaged in mastering nature 
and transforming the world man organizes his life at various 
levels—interpersonal, family, social, economic, political, cul- 
tural and religious. He wants to realise for himself and for 
all its members a world of freedom and prosperity, justice 
and peace. In short, this is all in view of its total devenir 
and avenir. In the course of this journey men realise 
that they ate a community, that they have common aspira- 
tions and basic needs, common life situations and events, 
common difficulties and problems to overcome, common values 
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to live and die for, and above all one single goal, just as one — 


single origin and history! 

The fast-changing world and the process of ever rapid 
and radical changes in all realities of life, the object of our 
contemporary experience is part and parcel of this movement, 
a phase in the universal and perennial movement. It is not 
baseless. It has had a long past and has a long way ahead. 
This history is neither cyclic nor rectilinear, but a combina 
tion of both, namely spiral, hence it rises higher and 
higher and thus progresses in spite of ups and downs and 
z1gzags. 


B. God in the world, history and life: 


God’s presence in creation and history is felt in the 
heart of the world, in the course of history and in the dense 
realities of human existence. The God of creation is the 
master of history as well. He is immanent to it and transcends 
it. His universal presence and guidance to all people is 
experienced everywhere and at all times. His continued crea- 
tion and revelation are seen through events and men. The 
reality of sin and evil are seen everyday in selfishness and 
greed, exploitation and oppression of one’s brothers and 
sisters, injustice and hatred, conflict and war. Still the world 
and men ate good, though under an aspect it is opposed to 
God, his plan. Incarnation is viewed as visibilisation, inten- 
sification and totalisation of God’s already existing presence 
and action in the world and history. The historical move- 
ment is not chaotic just as the exodus was not. God’s guid- 
ance and leadership are present from within the world and 
life, for God through his Creative Word is at the centre of 
history, at the beginning and at the end. He is present to it 
by revealing himself and his plan of salvation for the world, 
by guiding mankind in the course of history towards the ful- 
filment of that plan. 


C. The Church in the world, history and life: 


Now, in this history of mankind’s adventure and in the 
process of God’s revealing and saving action in the world, 
where does the Church come in? What is the experience of 
Christians? In what does the uniqueness of their experience 
~ consist? Tow do they share this experience with others? 
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_ There is but one world which God loves and one human 
family to which all men belong including christians. Chris- 
tias are taken up in the same current of history and life 
as fellowmen, in total belonging and solidarity, focused on 
man as centre and summit, and identified with their cause 
as pattners in the same projects. They are committed to the 
same tasks of liberation of man and realisation of a just 
society willed by God. 


Though Christians are normal members of the human 
family, they have experienced God through the Spirit of 
Jesus Christ, in one another and in the world and in the 
midst of their life. They have had an interpersonal relation- 
ship with God and one another in Jesus Christ, and feel 
reconciled and saved. They experience the joy and peace of 
fellowship with God which results in the fellowship with 
men. And they yea‘n to realise this reconciliation and fellow- 
ship with all men. This is Christian experience. They have 
this experience not simply as individuals, isolated from others, 
but in the community of those who have had similar experi- 
ences. 


Now, this community of all those who have experienced 
God in the Spirit of Jesus Christ by word and faith, sacra- 
ments and service of love in the heart of their experience 
in the world is called the Church. 

The mission of the Church and every christian consists 
in sharing one’s Christian experience with other men in the 
very heart of one’s experience in the world, in the very act 
and process of sharing with others in all the aspects and 
activities of their human: existence. 


In such a telationship and situation preaching in all 
forms will be welcome and relevant as good news, since it 
will appear as a sharing and contribution in the course of 
the common journey within the historical process and a 
dialogue of life, from within the group, from fellowmen who 
ate sailing in the same boat, in the same stream of life, as 
contributing to the discovery of self and discovery of God, 
and as achieving total liberation and integral development 
of self and the whole human community. 
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D. What is common and unique in Christian experience: — 


The community of Christians because of their special 
experience of God in Christ do not find themselves separate 
from the rest of mankind forming a class apart and having 
to live in a world of their own. On the contrary our ex- 


perience of Christ in the very midst of individual and col- 


lective human existence (family, social, economic, political, 
cultural and religious life etc.) and in the very process and 
movement of mankind’s historic dynamism, in the very act 
of our deep and all-round involvement in the affairs of the 
world, far from cutting us off from our life in the world 
and our solidarity with others, awakens and quickens us to 
our tasks in this world. It gives us a new stimulus to en- 
gage ourselves with renewed vigour and greater generosity 
to the realisation of mankind’s goals, It enables us to throw 
ourselves heart and soul into the adventure of mankind. This 
will help us find the deeper bonds that unite us to the rest 
of mankind. This will make us present to the world in a 
new way and at a deeper level, and to render a more relevant 
service to our fellowmen. This will give us courage to join 
with others and lead them in their efforts and struggles for 
creating a just and human society, a society willed by God. 
An encounter with Christ opens up a global vision of the 
world and God’s plan. It gives us insights into our human 
existence. It shows the fuller meaning of our life, indicates 
the unfailing means of fulfilling our aspirations and enables 
us to live up to our ideals and values. And it points out a 
clearer and surer orientation to the ultimate goal of our his- 
torical journey and thereby offers hope. 


Nay, the experience of Christ in the faith—community 
also makes us aware of mankind’s unknown needs chiefly 
liberation from sin and from all its forces and consequences, 
from various forms of alienation and frustration. Sin is the 
root cause of its difficulties and problems, of its struggles 
and tensions, of its state of injustice and oppression. It also 
reveals to us that the ultimate remedy to those ills and 
misefies is sa'vation in Jesus Christ: openness and existence 
for others by self-gift and self-sacrifice in genuine love and 
humble service. 


14 


ey ea 


Thus christian experience sheds lights on all the data 


of human existence, opens out its many dimensions, indicates 


its implications and spells out its exigencies in all directions. 


Therefore this community, by the very force of its 
solidarity with other men, and under the freshness and dy- 
namism of its christian experience feels urged to share with 
others its new and special experience regarding liberation 
and reconciliation, the vision of the goal, route, and means 
of our pilgrimage. 


E. Missionary activity and Indigenization: 


oo tae 

In the new approach it becomes a task of the local 
Christian community. When the Christian community in a 
place becomes conscious of its being the Church and fulfils 
the main task of its diakonia (whether it be the proclamation 
of the Good News, celebration of the Eucharist, formation of 
‘ts members in faith, maturity and charity for witness and 
service to their fellowmen in their concrete life situations) 
the church becomes indigenous, its mystery becomes incar- 
nate and appears as a microcosm of the universal reality of 
the Church in a given place. The aspect which sets in relief 
the Church as an event with significance is its innate dynamism 
towards incarnation, its need to be inserted into the historical 
movement and integrated into the contemporary society, cul- 
ture and religion. It is koinonia and diakonia in Christ made 
available and real in a particular place and becoming thereby 
the sign and instrument of God’s kingdom. 


By inculturation the Church is not only able to fulfil her 
mission, but also realize her catholicity or universality. The 
contribution of the local churches consists precisely in this. 
The Church becomes universal not only when the Gospel 
is preached to all men and when all are saved but when 
the spread of the Gospel permeates and purifies, perfects and 
unifies realities of the temporal order and all religions. Thus, 
for example, for Indians, to be Catholic or ecumenical means 
also to be fully Indian and Christian. 

The proclamation of the good news proposes means of 
realizing the integral development of the human person, and 
enjoying a full human life. It is good news because this is 
what the world is in need of and has been looking for. 
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This good news is relevant because che full growth of the 
individual within the society is a basic concern of man and — 


is welcome because it comes from those who are one with 
them, one in the realization of the same projects and goals, 
It is welcome because it takes place in the course of a com- 
mon journey, because it takes place within a dialogue which 
presupposes rapport. And this sharing of Christian experi- 
ence brings new light and inspiration, new vision insights 
which the human community left to itself cannot discover 
without the experience of this Christian community. 


In the past many were, and even today many are, under 
the impression that at the first stage the Word is simply 
announced, celebrated and lived, while at a later stage all 
these activities are to be adapted to the country and inte- 


grated in its culture: first evangelisation and then accultura- — 


tion; first liturgy as celebrated in the culture of the mis- 
sionary, and then adaptation to the mission country. Histori- 
cally there has been by and large, a divorce between the two. 
In reality, however, both are so intimately connected that 
they should constitute a single whole. Inculturization should 
be part and parcel of the very process of evangelisation. 


We do not announce the gospel purely and simply 
in an abstract manner. The word of God passes through 
a human word. For this word to be a meaningful human 
word it should be expressed in the language, in the categories 
of thought, in the images and forms of speech, through the 
current means and techniques of communication and accord- 
ing to the pedagogy prevalent in a region and suitable to a 
human group. Similarly we do not first celebrate an ethereal 
or other-worldly, disincarnated liturgy and then adapt it. 
By its very first act of worship the community gives expres- 
sion to its aspiration, It expresses its sentiments regarding 
progress and struggles, its relationship with God and men. 
The cultic forms must be such that they allow a people to 
use signs and symbols proper to their own culture to respond 
to God’s on-going revelation in Christ and in witnessing to 
its beliefs and values. Indigenization is thus simultaneous 
with every form of ministry, and an integral part of the 
whole mission of the Church, 
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FB. True Identity: 


In spite of the clear policy and sure guidelines given by 
the Sacred Congregation for the Propagation of the Faith 
ever since its inception and in spite of the official teaching 
of Vatican Il in its various documents there are still several 
bishops and priests, not to say the laity who still think, 
speak and act as though the Church should be distinguished 
from other religions by its foreign character, as though the 
western form of Christianity should be preserved and per- 
-petuated. They seem afraid that the Church would lose its 
identity and originality if she adapted herself, if she set in 
motion a process of inculturation. They do not seem to re- 
member that the only sign of Christ and His Church is 
fraternal charity to the point of dying for others. It is by 
losing oneself, said Christ, that we find ourselves like the 
yeast that is lost in the dough in the process of transforming 
it. ; 


Ultimately evangelization must be understood as an 
invitation to conversion. It is a call to establish a new relation- 
ship among men and with God in Jesus Christ. It necessarily 
includes conversion—a transformation of one’s basic attitudes 
that is brought about by the encounter with the Risen Lord 
and by the reception of the Spirit. Conversion also implies 
a new pattern of life that is expressed concretely through the 
medium of one’s own family life, social milieu, and profes- 
sional duties, cultural and religious heritage, embodying the 
self-emptying and self-donation of Christ to the point of 
dying for others. Ultimately the conversion of anybody— 
Christians or others—is by God and to God. 


G. Evaluation: Characteristics of Model II 


1) Belonging to one world and single history, with com- 
mon origin and common goal, in the mainstream of 


life. 


2) Everything is situated in the total reality of life with 
a global vision and an integrated approach. There is no 
room for dichotomy or compartmentalization of split 
personality. 


17 


3) The focus is on man as centre and summit, as master of ° 
everything and responsible for it. —¢s 

4) Concern for Interpersonal relationship, and group relation- 
ships, dynamic process and movement of history. 

5) Everything is done by a group process, with all men 
and all groups. 

6) Emphasis on the common function of all and yet dis- 
tinction of the specific role of each: especially that of 
society and the Church. 


7) Universal and on-going revelation of God in the whole 


£ 
world and in.the entire history. : 
8) Immanence and transcendence of God. ; 
9) God’s presence/guidance/leadership in our world and | 
history is from within. This has to be discerned and | 
interpreted from within, by the community as part of | 
its prophetic mission. - |] 
10) Solidarity and partnership, involvement and contribu- 
tion, collaboration and common pilgrimage with all, for 
the common cause with one’s specific contribution. : 
11) Yet the uniqueness of the Church’s mystery and the 
necessity of its mission shines out. Its goal-directed and 
not self-centred involvement becomes evident. ( 
12) Through dialogue and sharing and Mutual service, the 
Church offers inspiration and orientation. 
13) Inter-action and transformation of both persons and | 
society take place from within. ‘ 
14) Respect for the freedom of all is assured. : 
15) In the whole process and history, the Kingdom is pre- . 
sent from the beginning in all realities and groups. The _ 
Church is at the service of the Kingdom to emerge on 
its fulness. | 
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CONCLUSION: 


In such an approach, people, far from resisting the 
Christians as aliens and harmful people will feel grateful to 
them for sharing this revelation from their experience of 
God in the God-man, Jesus Christ. Through them they too 
come to know Jesus Christ who has recognised their human 
dignity, elevated it marvellously and restored it to its whole- 
ness by showing the way ard giving the means to the humani- 
sation and integral development of man. 


Impressed by the witness of these christians, they also 
yearn for the same; they too want to establish with Him 
an interpersonal relationship in faith. Discovering themselves 
in Jesus Christ they will also discover through Him the 
Father, in the Holy Spirit. They realise that fellowship with 
God calls for greater communion with fellowmen and tfe- 
moval of all the obstacles for it. This in turn realizes the 
very goal towards which they have been tending, namely to 
build a human community where man’s dignity and equality 
wil! be recognised, where justice will prevail, where love 
will be the basis of relationship and where joy will reign 
When this becomes the reality, we shall recognise the full 
presence of Christ (parousia) and the emergence of God’s 
kingdom. 


Mankind would have thus attained their destiny, the 
world its goal, history its omega point, and man his whole- 
ness. This is liberation, this is salvation and this is bliss. 


"This is the new heayen and the new earth that men 
have been struggling to create under the dynamism of the 
first creation and which God has made possible in Christ 
at the end of times. eke 

This is the fulfilment of God’s plan, in the emergence 
of the human, just and free society as the kingdom of God 
and in the full appea-ance of the Lord, in luminuous charity, 
experiencing love, joy and peace. 
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In this vision, each one of our pastoral activities has 
to be understood afresh and we need to follow a new approach. 


To give just a few examples: 


1. Evangelization/Catechesis/Preaching will be a 
continuous, day-long, life-long sharing with others in word, 
deed and life, of our discovery of God and interpretation 
of his designs in all the realities of our life in the light of 
God’s Word, with reference to His other phases and forms 


of revelation. 


2. Prayer. Since God is present always and every- 
where whether we are conscious of it or not, in order to pray 
we have not to enter into God’s presence but to become 
aware of God’s presence whenever, wherever and in what- 
ever we arte. As we go from place to place, from one activity 
to another the comportment may change; but the attitude 
should remain the same. The position of the heart and direc- 
tion of the mind should be fixed towards the focus of attention 
and the centre of vision, in an attitude of trusting and entrust- 
ing. In prayer God gives himself to us, correspondingly we 
place in God’s hands, ourselves, our human community and 
the whole world; we entrust to him all that we are, all that 
we have and all that is connected with us. 


3. Liturgy: It will be meaningful and relevant to life 
if it is the proclamation, celebration and epiphany by the 
Christian community, of the dynamic presence of God through 
Jesus Christ in our world and history through the signs and 
symbols of our life and culture, 
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